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'smriti samskaara' for the object. This knowledge cannot
be an object to itself, for the previous knowledge has only
an object as its object. Knowledge has an object other
than itself, and it cannot be its own object. With reference
to that object which was not an object in the previous kno -
wiedge, there cannot arise any memory which is 'tat sams-
kaara janya' (arising from that impression) Experience and
its memory do have only the same identical object. The
'samskaara' that came in to existence by the mere experie-
nce alone does not have the power to give rise to 'Visista
^rnriti (specifi memary) Hence the memory whiah is a pro-
duct of that experience has the same object. It is'artha
matra visaya" (merel having an object). Hence memory
which arises from the knowledge of 'artha matra vishaya/
can have only the ^rtha maatra^ as its object. It cannot
have as its object that knowledge which was not the object
of the previous knowledge. Otherwise from the apprehen-
sion of the blue thing we may have to obtain the memoryt
of the yellow thing.

Objection : Take the cognitions, 'this pot is known9
and <! remember this known pot\ In the first, 'the object
is the pot; and in the second the object is the known pot
or the knowledge of the pot. Here we do find that the
knowledge which is not an object in the second Thus,
has not knowledge become its own object ? Is this not a fact
of our experience ?

Reply : Yes. In the previous experience ths object
is cognised and thus arises a property (according to the
Mimaansakaas) called 'jnaatataa' (known-ness) in the obiect
and it is known. Due to this ^etu' (reason) called 'jnaa-
tataa' we are able to infer its cause, viz. knowledge which